This paper considers hope and environment from a majority world perspective. It begins by surveying moves within the Anglican Church to become more environmentally aware, and to integrate environmental concerns into theology and practice. This process began at the
Introduction
When I first moved to Bishopscourt in January 2008, I was enchanted by the lustrous purple flowers of the morning glory that trailed across the extensive gardens of this beautiful historic house, the home of Metropolitans since soon after Bishop Robert Gray first arrived in Cape Town in 1848. I was rather taken aback to discover subsequently that it was an invasive alien, illegal to plant or propagate, which spreads rapidly, suffocating all other vegetation. South African law specifies this popular garden plant can only be retained if it does not grow within 30 metres of watercourses -and there is a stream running through the grounds. It had to come out.
By October 2012, as I told a press conference at Bishopscourt, we had already spent over R200,000 (about £15,000) on removing this and other aliens, with assistance from the South African National Biodiversity Institute. The job is far from over. Ahead lies the task of replanting with environmentally appropriate, water-wise alternatives. If only this had been tackled 30 years ago, it would have been far easier and cheaper to uphold good stewardship of God's creation literally in my own backyard. If only we could learn to have the eyes to see what must be done now, rather than having to wait for the benefit of hindsight.
The following day, I left for New Zealand, and the Anglican Consultative Council meeting. Our weed-busting efforts seemed pretty trivial when set alongside the problems of rising sea levels, climate change and environmental degradation, which, Bishop Apimeleki Qiliho of Fiji reported, are leading some residents of Pacific Islands to give serious consideration to resettlement elsewhere. 1 We also remember how the former President of the Maldives once held an underwater cabinet meeting to highlight the risk of his entire country disappearing beneath the Indian Ocean.
Yet if God is God of all, then all of God's creation matters, and there is no aspect of life in which we can abdicate our responsibility to consider the environmental perspectives.
The God who numbers the hairs on our heads and sees a sparrow fall (Matt. 10:29,30), marks the impact of morning glory as surely as he hears the cries of those at risk from ecological disasters.
My source of hope lies here. For we are aligning ourselves with God's mission in God's world, whenever, in our attitudes, words or actions, however small, we 'strive to safeguard the integrity of creation, and sustain and renew the earth', as the last of the Anglican Communion's Five Marks of Mission puts it. And whenever we are aligned with
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God's mission in God's world, we can expect that he will 'prosper the work of our hands' (Deut. 30:9, Ps. 90:17) and that our efforts will not be in vain.
In this article, I want to explore in more detail what it means to live in hope, in relation to the environment, from the perspective of 'the majority world'. In particular, I shall draw on the experiences of the Anglican Church of Southern Africa (ACSA), which includes Angola, Lesotho, Mozambique, Namibia, Swaziland, St Helena and Tristan da Cunha alongside South Africa itself; and as the Chair of the Anglican Communion Environmental Network (ACEN). But let me begin with some historic perspectives.
A Slow Awakening
It is no secret that the churches, Anglicans included, were slow to grasp how central care for creation is, or should be, to our calling as faithful, obedient, Christians. It has taken a long time to move from a negative interpretation of 'dominion' in Genesis 1, to the Noahic Covenant of Genesis 9, which upholds the sanctity of life, rainbow-reflected created diversity, and the integrity of creation. village. These are then seen as a symbol of faith, to be nurtured in the years ahead as they nurture their Christian commitment. This is increasingly becoming a very visible sign of witness within the local community, where deforestation and soil erosion are significant challenges. Another issue that has directed attention to 'green' practices has been the devastatingly high rates of HIV and AIDS in Southern Africa. These are now beginning to fall, thanks be to God -and thanks also to the increasingly widespread use of anti-retroviral drugs. But these medicines need to be taken with food, prompting many churches to spearhead the introduction of community vegetable gardens, which have also become focuses for teaching around creation care.
Umoja -sharing the mind of Christ
Another Diocese where there has been a major focus on the environment is Niassa, in the northern half of Mozambique. The lessons they have been learning deserve far wider knowledge and adoption. Much of the Diocese is very remote from Mozambique's capital, Maputo, in terms of both geography and infrastructure, and the great majority of the population is very poor. For some eight years the Diocesan Mission Department has been using the principles of Umoja in congregational and community development. This is an challenged Christians here to review radically our understanding of the role and voice of the church in the public space, in ways that also offer tools for addressing the challenges of safeguarding the integrity of creation.
Living in the world
In the bad old days, apartheid dominated everything. It was the lens through which the church viewed the world, and our vocation to follow God's mission and ministry within it. Tough though life was -at least, for the oppressed majority -it gave a certain clarity to issues of faith, current affairs, politics and so forth. For it was clear enough (to nearly all the churches) that apartheid was wholly wrong, nothing short of heresy, an affront to God and those created and ethical reflection, but beyond this it is also demanding of us a whole new understanding of public theology as the context for our reflection, and our consequential speaking and acting. For we had tended to look forward to apartheid's end as the answer to all our problems. Exaggerated expectations were further fuelled by unrealistic promises and inflated rhetoric from too many politicians, as democracy emerged. We did enjoy, thanks be to God, a peaceful transition from apartheid, but it did not rapidly deliver an affluent, easy, lifestyle for all, as so many had expected. In fact, economic transformation for those most disadvantaged by apartheid has had very limited impact, and is proving extremely difficult. This has come as a shock, even to people within the church, who fear that some moral or spiritual failing is the cause of us not reaching the promised nirvana. Responding to God in worship, we are drawn into his redemptive engagement with his creation, which unfolds with certainty, yet in ways beyond our ability fully to see or grasp.
As Mathewes 11 puts it 'Christ's saving work' -which of course encompasses all of creation -'has both always and not yet been completed'. Therefore 'during the world, we should live adventally, celebrating the inauguration of our redemption, in and through our participation in Christ's mission. The overall project of time is not yet concluded, and so we must undergo the historical process of salvation knowing that the consolations of redemption are not given to us immediately. Joy is not our imminent future; only the longing for joy is.' This is the perspective from which we engage with the public sphere around us.
Such engagement can therefore always be hopeful, in the truest sense of the world, for the source of our hope lies in Christ's redemption. It should both be grounded in, and be expressed out of, participation in a faithful worshipping, and most of all, Eucharistic community. For it is at the Eucharist that we not only pray 'Your kingdom come' but 'we remember Christ's death and we proclaim his resurrection, even as we await his coming in glory.' 12 I find this hope more tangibly grounded in our current lives than, say, the more eschatologically framed hope of Jürgen Moltmann. Nonetheless, it still retains some of that 'is, and yet is still to come' provisionality. As Mathewes says, 'hope is always needed and always something we do not possess. It is a divine dynamic in which we may, through grace, participate, but which we try perpetually, in sin, to control.' 13 I find this understanding of hope very freeing. This provisionality allows us to participate within a messy and fallible world, without demanding that we 'get it completely right' in our goals, actions or achievements. It liberates us from being tossed between human optimism and pessimism as ultimate judgements on circumstances and events. We also need not fear being compromised through having to deal with flawed, sinful, political and economic systems. I was not surprised to learn that Mathewes is an Episcopalian, since his approach seems so much to echo the example of Christ's incarnation, said to be so beloved of Anglicans, and which I certainly have found a touchstone for my own ministry. 14 Jesus in his kenosis 'does not know the day or the hour' yet serves the Father's will. All we need to do is the 'next thing' that God puts before us, living in response to his Spirit at work within us. It seems to me that God's assurance is that whenever we are thus caught up into gospel-shaped engagement, whatever we do will indeed bear 'fruit that will last'( We are also then able not to despise the small actions which we are able to take -even as we recognise we must do more and better. So we will persevere with replacing light-bulbs and
shower-heads; turning off phone chargers and appliances on stand-by; recycling; switching to green cleaning materials and garden pesticides; lagging geysers and buildings; cutting back transport; planting trees, and so on and so forth.
We will also work with hope for more fundamental change, and again first within the Bringing the environment consciously into the worshipping life of the church, and particularly its Eucharistic life, is vitally important in terms of integrating God's message of hope with the more than challenging realities we face, particularly the continuing failure of the global community to respond adequately. Anglican faith and theology is often described in terms of lex orandi, lex credendi, that our prayers shape our beliefs and praxis. I suspect that it is only when the theme of safeguarding God's creation becomes wholly intrinsic to our liturgical life, that we will find it properly reflected in our behaviour in ways that go far beyond the 'tinkering at the edges' to which I referred to earlier. The 1978 Lambeth Conference was more perceptive than perhaps was realised at the time, in continuing Resolution 1 (quoted above): 'such changes will not be easy to make and will require wise leadership from both secular and religious sources. Creative solutions will require both technical knowledge and moral insights. Decisions will be not only difficult but unpopular.' Only when public opinion shifts will governments grasp difficult nettles.
Churches must strive to shape that opinion, drawing people into discourse that puts people and planet before power and profits; expounding philosophies of 'enough' which reflect the realities of a finite planet with finite resources, and the need for these to be used fairly, rather than the groundless and dangerous assumptions of limitless growth and consumption. (My predecessor as convenor of the Anglican Communion Environmental Network, Bishop
George Browning, of the Anglican Church of Australia has written a series of excellent studies exploring the roots and meaning of Sabbath and how a fresh understanding and practice of this biblical concept can reconnect economics to ethics, and shape human society in a manner that is consistent with the creation upon which it depends). 17 We cannot let 'business as usual' be the substantive response to the continuing economic crises.
Finally, let me end with another important lesson of living, and speaking, hopefully.
Behavioural science tells us that whenever a positive vision is central, it becomes the touchstone that shapes our words, actions and policy-making, and the magnet that draws us forward. If we always focus on problems, we lose sight of where we are going, and get Thabo Makgoba-Hope, the Environment and the Majority World 68 dragged down. St Paul knew the force of this two millennia ago, when he wrote to the Philippians 'Whatever is true, whatever is honourable, whatever is just, whatever is pure, whatever is pleasing, whatever is commendable, if there is any excellence and if there is anything worthy of praise, think about these things' -or, as another translation puts it, 'let your mind dwell on these things' (Phil. 4:8) . Having taken a conscious decision to frame my preaching and public speaking in these more positive terms in the last few months, I have been more than pleasantly surprised at how great the impact has been. Not least, I have found within and beyond the church a deep hunger to hear the reassurance of genuine hope, founded in God, and this too is a source of encouragement.
Brothers and sisters in Christ, we do indeed live 'during the world', and as we know, death is at work all around us -but the power of God for redemption among us is greater. 
